she hints briefly in a reading of the racialised hatred of Albanians that Vladan Ðorđević expressed in 1913 (see Chapter 2) , that should place south-east Europe 'in a common European or global space and in the proper comparative perspective' , not 'ghettoiz[ed] … in a diachronic and spatial Balkans continuity' (Todorova 2005b: 156-7). 1 The emphasis on plural formations and imaginaries, rather than one globalised homogenous regime of thought, in theories of global raciality opens further possibilities for understanding 'race' in peripheralised regions like south-east Europe. Another Bulgarian scholar, Miglena Todorova, has demonstrated how scientists, politicians, cultural producers and the public in Bulgaria adapted not one but many foreign discourses on race to Bulgarian social realities: with northern European biological and scientific racism; the cultural racism that had manifested alongside it by the 1930s; US racialised imaginaries of African primitivity then, later, African-American physicality, musicality and criminality; and Soviet imaginaries of state socialist Europe at the vanguard of a new humanitarian civilising mission to develop and modernise postcolonial Africa all contributing (Todorova 2006). Equivalent sources for the Yugoslav region's translations of 'race' would be similar but -because of its pre-unification history as well as the geopolitics of socialist NonAlignment -not the same.
Yugoslavia's participation in the Non-Aligned Movement (NAM) has very recently come into view in scholarship 'between the posts' (Chari and Verdery 2009) of postsocialism and postcolonialism as an explanation for its ambiguities within global raciality. The autonomous foreign policy and Marxist ideology that Yugoslav Communists sought after the 1948 Tito-Stalin split led Yugoslavia to become a founder member of this self-declared geopolitical third force that emerged from the 1955 Bandung conference of anti-imperialist African and Asian states. Recovering Non-Alignment as a topic of Yugoslav history creates muchneeded space to recognise race in the region. Yet, even before Yugoslav unification, the region already occupied a distinctive conjunction of racial formations, with Venetian and Habsburg rule positioning different parts in Italian-speaking and German-speaking cultural areas; though South Slav national movements viewed both Italians and Germans as dominators, they still translated Italian and German identity discourses on to themselves. Italian and German imaginaries of race have rarely been related to the Yugoslav region beyond the debate in Second World War historiography about how far Fascism and Nazism influenced the NDH (Kallis 2015); they still laid foundations that would transform again as the Yugoslav region negotiated the geopolitics of the Cold War.
Venetian formations of race
In October 2015, the Croatian football club HNK Rijeka, nicknamed 'Bijeli' ('Whites') for their all-white home strip, wore an unusual fourth kit against nearby Opatija: a purple shirt half-covered by a black-skinned, turbaned head, with prominent red lips and gold-rimmed eyes. 2 Rijeka's sporting director, hailing the team as 'world-class' for being the first Croatian club with a fourth kit, hoped that 'Rijeka is a touristic city and these strips … could comfortably stand as tourist souvenirs' (Benčić 2015b). Rijekans, Opatijans, and Croatians more widely would have recognised the figure as the 'morčić' ('little Moor'), a traditional Rijeka carnival character wearing blackface and an ornate costume evoking Ottoman elite dress which decorates earrings, necklaces and tourist souvenirs. Viewed through transnational histories of race, however, its appearance, carnival associations and supposed Moorish origin resonate uncomfortably with 'Zwarte Piet' , the black-faced servant in Dutch Christmas traditions, whom Dutch people of colour and anti-racists have been protesting against since the 1960s (see Wekker 2016: 139-67). The morčić attracts no comparable protests, either during carnival or in Rijeka's tourist promotion. It is mostly viewed as a quirky, unproblematic memento of the Venetian Adriatic (when Venice ruled much of the Istrian and Dalmatian coast, though not Rijeka). Yet Venetian racial imaginaries, constructed against Venice's Ottoman rivals and 'the Moor' , may even have been the first racialising discourses 'translated' into at least this part of the Yugoslav region -leaving the morčić and Zwarte Piet not so far apart.
Catherine Baker -9781526126610 Downloaded from manchesteropenhive.com at 12/12/2018 02:55:40PM via free access
Venetian racialisation of Turks as black, with 'stereotypical black African physiognomies' in painting and sculpture, dates to the late fifteenth century and peaked during the Venetian-Ottoman wars (Kaplan 2011: 41). The trope, which inspired Shakespeare's Othello (leading to much more literature about this representation of race in early modern Venice than the history of race in early modern Venice itself), probably originated from existing traditions of painting Muslims and Egyptians as black Africans (Kaplan 2011: 47-9). Though Rijeka was Habsburg (Hungarian Croatia's main port) not Venetian, Italianate heritage is part of its contemporary identity. Other Moorish characters and blackface customs appear in Dalmatian/Croatian folk traditions further south, including Dubrovnik/Ragusa (independent until annexed by Napoleon in 1808) and the islands of Korčula (Venetian 1420-1797) and Lastovo (Ragusan until 1808).
Dubrovnik and Korčula folk traditions both include the 'moreška' , a sword-dance where two kings fight over a symbolic princess, which ethnologists have compared to Spanish 'moros y cristianos' ('Moors and Christians') customs, Venetian mock factional battles and English morris dancing. Its contest between a Black King, who has abducted the princess and whose dancers traditionally (though rarely today) wear black faces or masks, and a White King, who in Korčula has the Turkish name Osman, has been interpreted as Christians against Moors and also as Moors against Turks. 3 The subject positions that these cultural translations of 'the Wild West' offered East German or Yugoslav spectators, conversely, distanced both nations from the whiteness of settler colonialism. The official historical narrative in Indianerfilme, reflected in one of Mitić's interviews while making the first (Die Sohne der grossen Bärin (Sons of the Great She-Bear), 1966 6 ) was of a USA founded on racialised theft and conquest, as Mitić stated in his interview: 'The white people invaded the land of the Indians and wanted to take away their habitat because they wanted to live here too … basically, the whites ended up taking over the country' (Goral 2014: 91). State socialist subjects, taking up identification with Natives not settlers, implicitly belonged to a different geopolitical tradition. In late socialist Yugoslavia, the Western's tropes arguably underwent even more 're-appropriation' (Jelača 2014: 250): in Dijana Jelača's reading of a 1985 song by the rock band Haustor about the famous character Shane, his 'normative, silent, White Western outcast masculinity' became 'a fantasy echo of escape from one's own cultural and societal confinement' , rejecting rather than reiterating hegemonic ideology. This fantasy about escaping the cultural stagnation of late socialism might become, in the 1990s, a fantasy of escaping the violent imposition of ethnicised borders in which listening to a pre-war band singing about the dream of identification with Shane would not have been an identification with masculinist militarised nationalism but an escape from it (Jelača 2014: 254). Even within the expanding history of state socialism and race, the impact of the 1990s wars on memory and identity set the Yugoslav region apart; yet the geopolitics of Non-Alignment had already distin- Within the entangled histories of state socialism and decolonisation, east European states as well as the USSR offered development assistance to newly independent African and Asian countries, hosted foreign students, organised public anti-colonial solidarity campaigns, and participated in bilateral and multilateral internationalism. Race, in these activities, was discursively invisible behind state socialist rhetoric of internationalism and class. Quinn Slobodian, introducing a volume on East German engagements with the Global South, poses questions one could ask across the region:
What was the status of race in a socialist world view that deemed class to be the medium that dissolved all other differences? How did race and racialized thinking operate in a socialist society like East Germany that had decreed racism out of existence? What alliances were created across ethnic lines in the German project of state socialism that had not, and could not, have existed before? (Slobodian 2015a: 1) East German topics have taken the lead in studies of race and state socialism because Afro-German scholarship and activism and the social politics of post-unification racism and anti-racism after 1989 have made race a (relatively) more important theme in German Studies than east European studies; moreover, politics of academic knowledge production privileging larger countries at the Western 'centre' make studies of Germany relatively more likely to be published. Slobodian's Comrades of Color came shortly after monographs on Mozambican students educated in East Germany (Müller 2014) and East and West German humanitarianism towards the Third World (Hong 2015). All combined microhistories of people of colour moving temporarily or permanently to state socialist countries with analysis of constructions of race that -however race-blind state socialist rhetoric and the international discourses of cultural diversity that had been shaped through UNESCO both were ( 'European' scientific ideas of race as biology, ' American' sociological ideas of race as culture and Soviet racial thought were all being adapted by thinkers who positioned themselves within the Bulgarian ethnonation to explain and racialise socio-economic conditions, especially Romani poverty, even before 1945. State socialism did not make race disappear. Bulgarian Communism used categories of nationality not race, and applied an enlightened, race-blind internationalism to geopolitics, yet still possessed a racialised ideology (Todorova 2006: 216-17). Antiziganism persisted, though expressed in ostensibly anti-racist terms; discourses about Communist successes in modernising Africa had 'civilising mission' overtones; and teaching materials including biology textbooks still provided 'common-sense' knowledge about biologically defined race.
Todorova argues, similarly to Gloria Wekker (2016) that 'Bulgarian students learned … their own whiteness' through these textbooks, which showed white Europeanoid, yellow Mongoloid and black Negroid races while clearly distancing the latter two from Bulgaria (Todorova 2006: 198-9 ). In the mid-1980s, when a relaxation in cultural policy made more US film, television and popular music available, white Bulgarians viewed African-Americans through what they already knew about Roma, tightening the ascribed identification between the two groups (Todorova 2006: 292-4). Marxism-Leninism and liberalism, though opposites in the Cold War ideological-spatial binary, ultimately appeared to agree on race: both belonged to 'a modern epistemological world defined by whiteness and Eurocentric culture' and both envisaged futures where particularist racial, cultural and religious identities would be subsumed into a universalist society that could reform the globe (Todorova 2006: 176 Non-Alignment made Yugoslavia's geopolitical and racialised identities even more ambiguous than the Soviet bloc's. Was Yugoslavia positioning itself outside Europe, or outside the coloniality with which postcolonial thought and critical race theory make Europe synonymous? Where did its ideology position South Slavs within (or outside) whiteness and 'race' -or was the UNESCO era's very race-blindness a precondition for predominantly-yet-contingently-white Yugoslavia to even be able to enter this self-declared subaltern coalition, and to claim parity with territories robbed of resources, wealth and people by white Europeans? Mao maintained Yugoslavia could do neither of those things, and spoke for Afro-Asianism not the expanded NAM (Byrne 2015: 921); yet many African leaders welcomed Tito. Besides a diplomatic grouping, the NAM was also, at least theoretically, a 'structure of feeling' connecting people with a space larger than the nation (or the alliance of nations Yugoslavia was supposed to be) (Gupta 1992: 64). How, then, did Yugoslavs experience Non-Alignment in practice, and did their state and leader's participation in the global movement change how they perceived their individual and collective places in the world?
Aimé Césaire, the Martinican writer and theorist of Négritude, encountered the complexity of Yugoslavia's relationship to Europeanness and coloniality after befriending the Croatian and Yugoslav linguist Petar Guberina when both studied in Paris -then 'a marketplace for the global spread of anticolonialism' ( Encounters with racialised difference and blackness were, meanwhile, an unusual yet everyday part of life for inhabitants of university cities where thousands of students from Non-Aligned countries studied. As in the Soviet bloc (Matusevich (ed.) 2007; Carew 2015; Slobodian (ed.) 2015c), Yugoslavia educated these students as the future engineering, technical and medical cadres of their newly liberated countries' journey towards modernisation -where Yugoslavs (again as in the Soviet bloc) believed they had an important pedagogical role (Kilibarda 2010: 39). I came to Zagreb aged 20, as one of 30 Guineans who were coming to study here. We were the first Africans who ever came to former Yugoslavia.
Before that most of us studied in Paris, but when Guinea gained independence in 1958, the French sent us home. The first president of Guinea, Sékou Touré, was a friend of Tito, so after we came back from Paris they quickly sent us to Zagreb. When before Zagreb we landed in Belgrade,
we were the first Africans the people there had seen live. They looked at us, they followed us in the street, and some even touched us to see Bangoura hints at the exoticism with which these Belgraders had learned to perceive African bodies and blackness in 1958, but also at how disconnected this region's black history has been. The Guineans were certainly among the very first African students welcomed in Yugoslavia, but, enslaved Africans' history in Ulcinj shows, certainly not the first Africans in the region -and yet that very history would have complicated socialist Yugoslavia's performances of postcoloniality. Peter Wright's work on 'the ambivalence of socialist anti-racism' (Wright 2016) in Communist officials' responses to African students' complaints (about living conditions and racist abuse from Yugoslav students) indeed shows Yugoslavs displaying what studies of Western anti-racism call 'white fragility' (DiAngelo 2011): when public ideology and Yugoslav socialist identity were so committed to anti-colonialism and anti-racism, how could Yugoslavs be racist? Yet Africans experienced racism. A dynamic so characteristic of twentieth-and twenty-first-century Western anti-racism (Lentin 2004) also existed in socialist Yugoslavia, another commonality across the supposed East-West divide.
Other Non-Aligned migration routes suggest further ambiguities of the region's position in the global racialised order. Yugoslavs faced fewer visa requirements when travelling abroad than citizens of either superpower bloc, a freedom of travel that was always conditional on income and political standing but greatly exceeded the visa restrictions Western Both the deliberate rejection of social alternatives in post-Yugoslav ethnonationalisms, and the consequent dominance of nationalism and ethnopolitical conflict as frames for research, have created a politics of knowledge production -inside, outside and across the permeable inside-outside of, the region -that pushes state socialism's geopolitical complexity towards or beyond the margins of public consciousness. Socialist Yugoslavia's geopolitical identity, so often called 'between East and West' , could involve even more than balancing Europe's privileged West and Othered East; sometimes it pulled Yugoslavia southwards out 
